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NOTES.

NOTES TO LECTURE I.

(1) Goethe’s Works, edition in 40 vols,, 1840, vol. iv.
p- 264.

(2) Fabri, Briefe gegen Materialismus, 1856. Motto.

(3) St Paul, in his speech before the Areopagus at
Athens (Acts xvii. 11-31), has given a sketch of the
leading features of this christian view of the world, and
entered more fully into the same subject in the first
eleven chapters of his Epistle to the Romans.

(4) Athenagoras, a divine of the ancient church, in
his apologetic work addressed to the heathen, says
(cap. xi): “ Which among those subtle dialecticians
and philosophers has advanced his hearers to a degree
of knowledge, equal even in theory to that -attained
in practice, by the most ordinary people among us?”

(5) Nigelsbach Nachhomer. Theologie, 1857, p. 476,
says of Platonic speculation: ¢This speculation
however, never becomes religion. And this arises
not merely because the masses are incapable of
speculation, but because every religion is based upon
facts, false religions upon supposed, the true religion
upon actual facts, while speculation is devoid of facts.”

- (6) Compare K. von Raumer’s Geschichteder Pidagogik,
second edition, 1846, pp. 37-65, and Zeitschrift fur Pro-
Y
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338 Notes to Lecture I.

testantismus und Kirche, 1855, vol. xxx., Die Human-
tisten und das Evangelium ; also Hundeshagen’s Der
deutsche Protestantismus, 1847, p. 56, and Gieseler’s
Krrchengeschichte, ii. 4, p. 408.—The saying of Picus of
Mirandola is: ‘Philosophia queerit, theologia invenit, re-
ligio possidet veritatem.’—Poggius reproaches Philelbus
with things‘que etiam prostituti et meretricarii verentur
verbis proferre—Puerorum atque adolescentum amores
nefandos sectaris.” Of his own facefi® he says to Valla:
‘What marvel is it that my jokes do not please an un-
educated and boorish barbarian. On the other hand, they
are praised and read by those who are far more learned
than thou, and they have them constantly in their
mouths and in their hands” Burckhardt’s exceedingly
interesting work, Die Kultur der Renatssance in Italien,
Basel 1860, while highly appreciating this age in
Ttaly, furnishes a series of corroborations of the judg-
ment expressed in the text. It is from this work that I
have taken the opinion quoted from Macchiavelli (Dis-
corss i. ¢. 12), who also says elsewhere (c. 55): Italy is
more corrupt than any. other land ; France and Spain
come next. I add a few more p assages from Burck-
hardt’'s work, p. 456. The infidelity of Italy during
this age is notorious, and they who give themselves
the trouble to prove it, will find it easy to collect
sayings and examples by the hundred’ Speaking of
Massuccio’s novels, Burckhardt, p. 460, takes occasion
to say of the monastic clergy: ‘ The manner in which
they delude and impoverish the masses by false miracles,
joined with their disgraceful conduct drives every
thoughtful spectator to utter despair’ Massuccio him-
self says: ‘ The nuns belodg exclusively to the monks,
as soon as they have any intercourse with the laity,
they are imprisoned and persecuted ; some, moreover,
contract regular marriages with monks, at which even
masses are sung, contracts entered into,’ &c. Then
follows a series of truly horrible proofs. Burckhardt
afterwardsdescribesthe prevalence of the most multiform
superstition, ‘ and how the destruction of all belief in im-
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Notes to Lecture I. 339

mortality was intimately connected with these opinions,
as well as with those of antiquity in general’—P. 550.
Compare also the manner in which Pasqual- Villari,
the most recent biographer of Savonarola, (Vol. I. 1868,
translated by Mor. Berduschek) expresses himself con-
cerning Lorenzo de Medici and his corrupting influence
on morality, (p. 38) ¢ the immoral songs which he com-
posed, and had sung publicly in the streets at Carnivals,
his cruelties, shameless extravagance, the rapid and
hellish corruption of his court, to effect which he devoted
all the powers and capacities of his genins—all is
excused because he was a promoter of the arts and
sciences !’ (p. 34)  But artists, authors, statesmen, nobles,
people, all were morally corrupt, all private and public

virtue, all moral feeling was absent.’ -

(7) Schiller thus expresses himself concerning and
against Kant in his treatise, Ueber A nmuth und Wdiirde,
which first appeared in Drie neue Thalia, 1793: “He
became the Draco of his age, because it seemed to him
as yet neither worthy nor capable of receiving a Solon.
From the sanctuary of pure reason he Lrought forth the
forgotten yet well-known moral law, placed it in all its
holiness before the degenerate age, and little cared
whether there were eyes unable to bear it. But in what
had the children of the family offended that he should
only care for the slaves? (Works, edit. 1847, vol. ii. p.
354.) On this contrast between the moral prihciples of
Kant and Schiller, compare my Lehre vom freien Willen,
1863, pp. 347, etc.

(8) Goethe, Spriiche 1n Revmen, Werke, vol. iii. p. 3.

(9) p. 22. Guizot, L’ Eglise et la Sociéte Chrétrennes
en 1861 p-13: ¢ All the attacks which are in our days
directed against Christianity, however different in their
nature and intensity, have a common startmg-pomt and
& common aim,—the denial of the supernatural in the
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340 Notes to Lecture I.

destinies of man and of the world, the abolition of the
supernatural element in the Christian and every other
religion, as well in their history as in their doctrines.’
—And it is thus that the opposing views are generally
represented in France, comp. eg., Pressensé’s Jesus
Christ. Son temps, etc., and also in Germany, compare
Strauss, who, in the dedication of his Leben Jesu, p. ix,
speaks of : ‘A view of the world which, with the renun-
ciation of all supernatural sources of assistance, leaves
man to himself and to the natural order of things.’

(10) p. 23. I will here exhibit in juxtaposition some
of the confessions of the advocates of the non-Christian
view. Strauss, indeed, formerly.boasted of the real
Christianity of his view of the world (compare Zwes
Jriedliche Blatter, 1839, pp. 30, etc.: ‘ We consider
our present view more Christian than the old Christian
one itself) ; and his article on The Temporary and the
Permanent in Christianity concludes with the words:
‘Let us have no fear that we shall lose Christ, if we
find ourselves obliged to expose much which has
hitherto been called Christianity !'—If then, Christ
remains, and remains as the highest object we can
possibly imagine with respect to religion, as the Being
without whose presence in the mind perfect piety is
impossible, surely there is left us in him that which is
essential in Christianity’ (p. 132). Subsequently, how-
ever, he placed himself in far more decided opposition
to historical Christianity. In his Lebens- und Charak-
terbild Mdrklins, 1851, p. 125, he describes the natu-
ralist Feuerbach as ‘the man who put the dot upon the
1 we had found,’ and characterizes the breach with
Christianity as the ‘inevitable requirement of truthful-
ness, eg., 124, 127, 130, etc. The preface also to his
Ulrich Hutten (1860) is full of bitterness, while the
saying, p. 24, is not merely bitter, but blasphemous :
‘We that are outside (the Church) can declare that
none of us ever thought, or will think, of denying
to old Cavtain Schiller the fatherhood of his son in
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Notes to Lecture I. 341

favour of a higher being; nor of attributing to the
medicines which he, as doctor to the regiment, pre-
scribed, the power of raising the dead; nor of using the
circumstance that even to the present day there is still
a mystery connected with the poet’s burial, to favour
the supposition that he was raised to the heavenly
regions in a living body. In his Leben Jesu, fiir das
deutsche Volk, 1864 he describes the modern view of
the world, advocated by himself, as that which leaves a
man to himself p- 9; and afterwards adds, p. 19, em-
phasizing the words by italics, ‘He who would rid the
Church of popes, must first rid religion of miracles.’
The poetic confession of Prutz (Deutsches Museum,
1862, p. 687), < Kreuz und Rosen, of which the follow-
ing translation may give some idea, accords with the
expressions of this philosophico-theological representa-
tive of the ¢ modern view of the world :’—

Upon my grave place ye no cross
Of stone, of iron, or of wood ;

My soul has ever loathed that tree
Of martyrdom, of pain, and blood.
It ever pained me that a world,
Filled by a God with light and joy,
Should chose, as symbol of its faith,
The rack on which a slave must die.
Let then no cross my headstone bhe ;
But plant ye fragrant roses there :
Of a new manhood’s glorious faith,
Be roses now the symbol fair.

But the most uncompromising expression of these
opinions—as far as relates to their application to politi-
cal life—appears in J. B. v. Schweizer's Zeitgetst und
Christenthum (Leipsic: Otto Wigand, 1861). The multi-
form and practical activity of this author, who is at the
head of a numerous party, together with his present
undertakipg of editing the “ Socialdemokraten” upon
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the principles of Lassall, renders his work doubly im-
portant ; and the reckless consistency with which the
principles he advocates are applied makes it the actual
programme of the movement. 1ts fundamental idea is
the irreconcilability of Christianity, as well as every
positive religion, with the triumphant progress of the
spirit of the age. The manner in which this idea 1s
carried out—so far, that is, as the contents of his book
touch upon. our subject—is as follows :—How did this
religion originate ? and how is it maintained? Through
a threefold need (p. 15): a metaphysical one, which
_betakes itself to an admission of & supernatural cause
for an explanation of the inexplicable ; a moral one,
which demauds an equalizing and retributive justice
for the solution of the enigma of moral evil; and a need
of help, which, in the feeling of its impotence, would
willingly lean upon a strength beyond its own. Baut,
in this threefold respect, religion is the product of
weakness—the weakness both of the reason and the
will. Hence it i3 chiefly found among the weaker sex
(pp. 313, etc.); for strength both of reason and will is
wanting in womad ; and all women, from the queen to
the maid-servant, are given to superstition (p. 323).
Religious faith is as much a superstition as fortune-
telling, ete. (pp. 316, etc.) Christianity is at present
in a process of irresistible dissolution, Science and
culture are ever more and more replacing Christianity
and all revealed religion (pp. 76, 84). Moreover, the
spirit of the age cannot be reconciled with Christianity.
‘What is the principle of the spirit of theage? Cosmo-
politan democracy (p. 93). The antagonistic principle
thereto is conservatism. Now, religion, Christianity,
the Church, are eminently conservative powers. Hence
Christianity and the spirit of the age confront each
other, not as two opposite opinions or views, but as two
opposing principles (p. 105). These antagonisms are
irreconcilable ; no composition can avail ‘ When our
business is to seize the favourable opportunity of crush-
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