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THE YEAR 1530 was, unquestionably, one of the most important in the
history of the Reformation. It was also a momentous one in the life of
Melanchthon. In the public negotiations and transactions of that year, no
one took a more important part than he.

The Emperor Charles V. had defeated the Turks, made peace with King
Francis of France, and become reconciled with the pope. He had leisure
now to give his attention to the religious difficulties which disturbed his
realm. Accordingly in the beginning of the year 1530, he summoned a diet
to meet on April 8th, at Augsburg. In his proclamation, he promised to give
an impartial hearing to both sides in the controversy, so that a just decision
might be reached. But the recollection of the action of the diet of Speyer of
the previous year, and expressions which the emperor had made since that
time, caused many of the Lutherans to doubt the sincerity of his peaceful
declarations. Some of them even considered it dangerous to attend the diet,
and spoke of resorting to arms. But better counsel finally prevailed, and
they resolved to attend.
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On March the 14th, the Elector John of Saxony directed Luther,
Melanchthon, Jonas, and Bugenhagen, to prepare, for presentation at the
diet, a statement of the doctrines and ceremonies in dispute. By March 21st,
the first three of these theologians were to bring their statement to Torgau
and be ready to accompany the elector to Augsburg. The time allotted for



the preparation of this important document was exceedingly brief But
fortunately there were on hand some articles which were adapted to the
purpose. At Marburg fifteen articles had been drawn up by Luther to effect
an agreement with the Zwinglians; and on the basis of these, Luther, with
the assistance of the other theologians, had prepared the seventeen articles
of Schwabach. These were now revised to express the doctrinal position of
the reformers; and special articles on the abuses prevailing in the Roman
Catholic Church were drawn up. The latter, now known as the Torgau
Articles proper, together with the revised Articles of Schwabach, were then
taken to Torgau and laid before the elector. He was pleased with them, and
directed Melanchthon to give them a finished form, and write an
introduction to them.

COBURG.

¢ Coburg.



These preparations having been made, the elector, his theologians, and a
retinue of one hundred and sixty horsemen, set out on April 3rd, for the city
of Augsburg. They traveled leisurely by way of Eisenach and Weimar till
they arrived at Coburg. Here, in the castle of the Duke of Coburg, near the
boundary of the elector’s dominions, Luther was left behind. It was unsafe
for him to travel farther. He was still resting under the papal
excommunication and the imperial ban. In the elector’s dominions, and
surrounded by his friends, he was comparatively safe. But if he had
ventured to appear in Augsburg, he would certainly have been seized or
assassinated. An imperial safe-conduct was denied him: and, much as his
heart yearned to go, he had to remain behind. Upon Melanchthon, therefore,
devolved the duty of taking, as far as possible, Luther’s place in the diet,
and becoming the chief representative of the the Lutheran cause.

On the second of May the electoral party arrived in Augsburg. During
the journey Melanchthon had employed his spare time in the preparation of
the Confession which was to be presented at the diet. When, on his arrival,
he found the emperor and many of the princes still absent, he continued to
devote himself assiduously to this difficult undertaking. To Luther belonged
the substance of the Confession, but to Melanchthon we are indebted for its
perfect form. Careful in his style, appreciating the necessity of selecting the
proper words in a document so important, and gifted with a wonderful
power of clear and exact expression, no more suitable person could have
been found for that work than Melanchthon. On May 11th, he had the
Confession completed and ready for presentation. A messenger was
dispatched with it to Coburg for Luther’s examination and approval. Luther
replied; “I have read the Apology (Confession) of Magister Philip. I am
well pleased with it, and I find nothing to improve or alter in it; neither
would it do for me to attempt it, because I cannot tread so softly and gently.
May Christ our Lord help that it may bring forth much and great fruit, as we
hope and pray. Amen.”

Inasmuch, however, as the emperor still delayed his coming,
Melanchthon continued his work of revision and endeavored to give the
Confession a still more perfect form. The pains which he took with this task
were extraordinary. He dreaded lest in so critical a document, he might, by
some incautious statement or some lack of precision, be to blame for very
evil consequences. He thought that he could not be conscientious or
scrupulous enough. Every word of the German and Latin text, he felt, must



be carefully weighed before it was employed. Often his anxiety deprived
him of sleep at night; and often, with tears in his eyes, he complained to his
friends of the heavy burden resting upon him. By May 22nd, the Confession
had assumed a new form, and was again sent to Luther. Still this
conscientious servant of God was not satisfied. He continued to toil at his
task of revision and improvement; and a third time, in its final form, the
Confession was sent to Coburg for Luther’s approval.

While Melanchthon was busily engaged in This work, he was greatly in
demand on other accounts. It was necessary, under existing circumstances,
to decide beforechand how the Lutherans ought to conduct themselves,
should the emperor see fit to make of the Lutherans various demands of a
religious nature. Thus, for instance, a command came from the emperor
prohibiting the Lutherans from preaching in Augsburg;, until the religious
difficulties had been settled. The elector immediately sought Melanchthon’s
advice.

Melanchthon replied that, inasmuch as they were the emperor’s guests in
Augsburg, they ought to obey. With this opinion Luther himself agreed. But
the elector and the Saxon chancellor, Brueck, could hardly be prevailed
upon to yield. They protested to the emperor against the injunction. Finally
an agreement was reached, in accordance with which no one whatever was
to preach in Augsburg except by appointment of the emperor.

Melanchthon was greatly disturbed during this time by the conduct of
the Landgrave Philip of Hesse. This fiery and impetuous prince, while he
was ready to sign the Confession, was also exceedingly anxious that the
Zwinglians, who were present at Augsburg, should be recognized as
brethren. To this Melanchthon was not willing to agree. But the landgrave,
greatly to Melanchthon’s discomfort, persisted in his efforts. The latter
found it necessary, therefore, to write to Luther and request him to
communicate with the landgrave upon the subject.

It was not till June 15th, that the emperor, accompanied by his brother.
King Ferdinand, the papal legate Cardinal Campegius, and a brilliant train
of soldiers and courtiers, arrived at Augsburg. Almost immediately upon his
arrival, the Lutherans were obliged to take a determined stand in opposition
to his wishes. They refused, as a matter of conscience, to take part in the
procession of the festival of Corpus Christi which occurred on the following
day.



The diet was formally opened June 20th, and announcement was made
of the matters to be acted upon. These were the war with the Turks, and the
religious dissensions of the empire. The emperor declared that if the edict of
Worms had been preserved, the religious difficulties of the realm would not
have assumed such large proportions; but that, nevertheless, the questions at
issue should now receive careful consideration. This language of the
emperor was not exactly of the kind to inspire the Lutherans with the hope
of a favorable outcome of the diet. Yet it was mild in comparison with the
utterances of many of the Roman Catholic princes. Melanchthon was filled
with forebodings, and felt constrained to make every effort for the
maintenance of peace. Unfortunately, he permitted himself to be drawn into
negotiations which have not redounded to his credit.

Immediately after the emperor’s arrival, Alphonsius Waldesius or
Valdez, a secretary to the emperor, entered into communication with
Melanchthon, and, in accordance with a preconcerted plan of the
Romanists, represented to him that the emperor’s conception of the
Lutheran doctrines was entirely wrong, and that, if his Imperial Majesty
were properly enlightened, a settlement of the pending difficulties could be
easily effected. He declared that in Spain it was supposed that the Lutherans
denied the existence of God and the doctrine of the Holy Trinity, and that
the best service which could be rendered to God was to kill them. He asked
what the Lutherans really taught. Melanchthon replied that there were only
a few questions after all on which the two parties actually differed, namely,
the use of both forms in the sacrament, the marriage of priests, and the
celebration of the mass. If these questions were satisfactorily settled, the
others, he claimed, could be readily adjusted. Shortly afterward Valdez
informed him that the subject had been well received by the emperor, and
that Melanchthon was requested by his Imperial Majesty to draw up a brief
statement of the articles in question and transmit them privately, because it
would be well to avoid public stir or controversy. But the elector heard of
the matter, and put a stop to it. The articles requested were never prepared.
All that Melanchthon was allowed to do was to show to Valdez the
Confession which had been drawn up for public presentation. But this was
not what the imperial secretary wanted; and after he had read it, he declared
that “it contained more bitterness than its adversaries would consent to
endure.”



When it had thus become apparent that the Lutherans would not consent
to have their cause disposed of in this underhand way, the emperor
suddenly, on June 22nd, commanded the elector and his allies to be ready
on Friday, June 24th, for the reading of their Confession of Faith. This
sudden action considerably embarrassed the Lutherans. Melanchthon had
been prevented, by the negotiations with Valdez, from fully completing his
work upon the Confession. No copies of it had as yet been made and no
introduction written. The Lutherans requested a day’s delay, but their
request was denied. In great haste, therefore, with the aid of Chancellor
Brueck, a suitable introduction was prepared and the German text
transcribed. But the transcription of the Latin text was not completed in
time, and Melanchthon’s own manuscript had to be used. Nine princes and
cities signed the Confession. Some of the Roman Catholics feared the effect
which the public reading of the Confession might produce upon the minds
of those who heard it. They endeavored, therefore, at the last moment, to
prevent it from being read, and said it would be sufficient if the Confession
were simply presented to the emperor. But the Protestants insisted that their
honor was at stake, that they had been publicly accused and must publicly
answer. The voice of the truth was not to be stifled by its enemies. The
Confession was read. But owing to the lateness of the hour, its reading was
postponed until the next day after the one which had been at first appointed
for the purpose. The emperor commanded it to be read in Latin; but the
Lutherans maintained that, on German soil, it should be read in the German
language. And they prevailed.

Accordingly, on June 25, 1530, a day that shall remain memorable as
long as time endures. Chancellor Bayer read that noble document, the
Augsburg Confession, in a voice so loud and clear that it was distinctly
heard, not only in the hall where the illustrious assemblage of princes was
gathered, but beyond it, in the court, where a vast multitude was standing in
eager expectation. With a calm dignity inspired by the consciousness of the
rectitude of their cause, the Lutheran princes and delegates listened to the
reading of their “good confession before many witnesses.” Well did
Spalatin say, “One of the greatest deeds ever done in the world has been
done this day,” and Dr. Brueck declare, as he presented the Confession,
“With the help of God and our Lord Jesus Christ, this confession shall
remain invincible against the gates of hell, to eternity.” Many of the Roman
Catholic princes and priests learned for the first time, from the hearing of



this confession, what the Lutherans really taught, and formed a juster
conception of the evangelical cause. The bishop of Augsburg declared to his
friends, “What has here been read is the pure and unadulterated truth; we
cannot gainsay it.”
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The character of the Augsburg Confession could not well have been
better adapted to the occasion and purpose of its presentation. It was plain,
simple, clear, scriptural, and firm but irenical in tone. It was meant to allay
controversy and disputation; to obtain, if possible, a favorable hearing for
the truth; and to put the Lutherans in the right light before the emperor and
the diet. There was no man living whose character and talents fitted him so
well for its preparation as Melanchthon. Richly gifted with the faculties of
clear thought and exact expression, he presented the doctrines of the
Lutheran Church so plainly and distinctly that a misconception of them was
almost impossible. Peace-loving by nature, and dreading the consequences
of a rupture with the emperor, he framed the wording of the Confession so
mildly that, if a favorable reception of the evangelical doctrines had been
attainable at all, it would certainly have been accorded to this presentation
of them. If Melanchthon had done nothing else but write the incomparable



Augsburg Confession, he would richly deserve to be held in grateful
remembrance and lasting renown by every lover of the truth.

The Augsburg Confession consisted of two principal parts or divisions:
the first contained twenty-one doctrinal articles; the second, seven articles
on the abuses which were to be condemned. The subjects treated in the first
part are:

. Of God;

. Of Original Sin;

. Of the Son of God and the Holy Spirit;
. Of Justification;

. Of the Ministry of the Church;
. Of New Obedience;

. Of the Church;

. What the Church is;

. Of Baptism;

10. Of the Lord’s Supper;

11. Of Confession;

12. Of Repentance;

13. Of the Use of Sacraments;

14. Of Ecclesiastical Orders;

15. Of Ecclesiastical Rites;

16. Of Civil Affairs;

17. Of Christ’s Return to Judgment;
18. Of Free Will;

19. Of the Cause of Sin;

20. Of Good Works;

21. Of the Worship of Saints.
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The articles of the second part are as follows:

22. Of Both Kinds in the Lord’s Supper;

23. Of the Marriage of Priests;

24. Of the Mass;

25. Of Confession;

26. Of the Distinctions of Meats and of Traditions;
27. Of Monastic Vows;



28. Of Ecclesiastical Power.

What impression the reading of the Confession produced upon the
emperor, it 1s difficult to determine. According to some reports, he listened
with apparent indifference, either because he did not understand German
sufficiently, or because he had already made up his mind what course to
pursue. But when the reading was finished and Chancellor Brueck was
about to present to the imperial secretaries the German and Latin text of the
Confession, the emperor graciously extended his hand to receive them,
delivered the German copy to the Archbishop of Mayence for preservation
in the imperial archives, and kept the Latin copy for himself. Subsequently,
he had his copy translated into Italian and Spanish. In this reply to the
Lutherans, he said that he would deliberate further upon this important
matter, and expected of them that they would not print their Confession. But
inasmuch as, in a very short time, defective copies of it became circulated,
and no less than seven different faulty editions surreptitiously made their
appearance in print, Melanchthon published an authorized edition of the
Augsburg Confession in German and Latin, while the diet was yet in
session.
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CHANCELLOR GREGOR V. BRUECK.
¢ Chancellor Gregor V. Brueck.

The emperor now took counsel with the heads of the papal party. The
most moderate among them advised him to have the Confession examined
by impartial men. Others urged the immediate enforcement of the edict of
Worms. A third party demanded a written confutation of the Lutheran
Confession. The counsel of these last was adopted; and a number of zealous



Roman Catholic theologians were appointed by the emperor to draw up
such a confutation. The Lutherans were asked whether they would rest their
case with the articles already presented, or whether they had any others
which they desired to submit. They replied, July 10th, that there did, indeed,
remain many other errors and abuses which deserved censure, but they did
not think it necessary to present these separately; for the condemnation of
the remaining abuses was involved in that of those already presented,
because all were the outgrowth of similar causes.

For six weeks the Roman Catholics labored at the preparation of their
confutation. In the meantime Melanchthon was in a very troubled state of
mind, and his conduct was not always such as can be commended. He
longed for a peaceable solution of the pending difficulties, but began to fear
that it might not be attained. So he meditated day and night how a
reconciliation might be effected. He hoped even against hope. When
everything indicated that the Roman Catholics would never consent to
renounce their errors of doctrine and practice, he still planned for the
attainment of the unattainable. This excessive desire for peace, and this
persistent blindness to the impossibility of obtaining it upon an evangelical
basis, was Melanchthon’s evil genius. In former days, he had more than
once stood up boldly for the defense of the truth. But now his exaggeration
of the importance of peace led him to take many doubtful steps. After all, it
resolved itself into a question of faith. Luther never doubted the ultimate
triumph of the Gospel. Melanchthon constantly trembled for it, and thought
that he must help to save it; and this anxiety not only threatened to
undermine his constitution, hut involved him in conciliatory efforts which
threatened to compromise the Gospel, and which certainly did compromise
himself.

His mental distress was so great, that he neglected his correspondence
with Luther until others told him that Luther was irritated by it. Then he
hastened to make amends, and communicated to his friend at Coburg his
trials and fears, and presented these as his reason for not writing oftener.
Luther wrote him a pretty sharp letter in reply, and we are bound to admit
that Melanchthon needed and deserved it. He says: “Grace and peace in
Christ; in Christ, I say, and not in the world. As regards the apology for
your silence, my dear Mr. Philip, we will speak of that at some other time.
But as regards the great anxiety of which you write and which is wearing
you out, I am bitterly opposed to it. That this anxiety has taken such a



strong hold of you, is not because the occasion for it is so great, but because
of our unbelief The danger was much greater in the days of John Huss and
of others, than it is in our times. And even if the danger were great, He also
is great who has begun and conducts this matter. The cause is not ours. Why
do you fret yourself so incessantly? If the cause be unjust, let us recant; but
if it be just, why do you make God, who has given us such great promises, a
liar, when he tells us to be of good cheer and content? He says, ‘Cast thy
burden upon the Lord;” and again, ‘The Lord is nigh unto them that are of a
broken heart’ Do you suppose that he speaks thus to the wind or to beasts?
I, also, often shudder; but not always. Your philosophy and not your
theology torments you so, as though you could accomplish anything by
your useless worry. What can the devil do more than slay us? I beg of you,
for God’s sake, that, as you defend yourself in all other respects, you will
defend yourself against yourself. You are your own greatest enemy; you
give Satan so many weapons to use against you.”

In reply to one of Melanchthon’s letters, asking what further might be
yielded for the sake of peace, Luther wrote that more than enough had
already been yielded; that he could not for a moment think of conceding
more than the Confession had conceded, unless he was convinced from
Scripture, or by more weighty reasons than were now brought to bear upon
him; and that he would rather fall with Christ than stand with the emperor.
Unfortunately, Melanchthon lacked the resolute spirit and heroic faith of his
friend. He had, indeed, no intention of giving up any part of the Gospel; but
he was ready, for the sake of peace, to concede the very last point which did
not absolutely conflict with the Scriptures.

It must be said to his credit, however, that when placed before ,the
alternative of denying Christ or suffering for refusal to do so, he did not
hesitate to decide for Christ. This is plain from his interview with the papal
legate, Campegius. Surrounded by a large number of his bitterest enemies,
and threatened with the wrath of the emperor and his most powerful princes
if he refused, Melanchthon was asked if he would yield. But his reply was:
“We cannot yield nor be unfaithful to the truth. But we pray, for God’s sake
and Christ’s, that our adversaries will not take offense at this, but will, if
they are able, dispute with us; and concede to us those things which we
cannot with a good conscience forsake.” When Campegius and the others
thundered threats without number at him, he replied: “We commit our cause
to the Lord God. If God be for us, who can be against us? Finally, let come



what will, fortune or misfortune, we must abide by it.” Whatever other
missteps Melanchthon may have made, he nevertheless deserves to be
honored for the decision with which, after all, when confronted with the
alternative, he chose rather to suffer than to deny his Saviour.

If only Melanchthon had let matters rest here, his record at the diet of
Augsburg would have been creditable enough. But not long afterward he
wrote a very humble and obsequious letter to this same Cardinal
Campegius, in which he said that the Lutherans would be most obedient
servants of the pope, if only they were not rejected because they had
abolished some abuses. He expected a favorable reply; but he was informed
that the cardinal could take no steps without the consent of the Roman
Catholic Princes. Consequently, Melanchthon had his labor for his pains,
and the not very comfortable reflection, that he had made a sad spectacle of
himself, had lowered himself in everybody’s eyes, and yet had not helped
his cause in the least. The cardinal, of course, did not keep this letter a
secret; and Melanchthon had to endure many a bitter rebuke on account of
it. From beyond the Alpine mountains there came a letter from one of his
admirers in Venice, inquiring whether it was true that he had written such a
humble letter to the cardinal, and begging him to remember that all true
Christians in Europe were anxiously looking to him in these troubled times
and resting their greatest hopes upon him.

In the meantime the Roman Catholic theologians, among whom were
Eck and Cochlaeus, finished their so-called Confutation of the Augsburg
Confession. Their first draft had been so harsh that the emperor bade them
prepare a new one. At last it was ready, and was read before the diet on
August 3rd. It followed the arrangement of the Augsburg Confession, but
was filled with falsehoods and puerile arguments. When it had been read,
however, the emperor gave the Lutherans to understand that, after this
complete confutation of their position, they must forsake their errors and re-
unite with the holy Roman Church. If they refused, he would act “as
behooved the protector and guardian of the Holy Christian Church, and a
true Christian emperor.” It began to look as if war were inevitable.

But while the emperor appeared ready to resort to arms, he was
prevented from doing so by the differences which existed among the
Roman Catholic princes themselves. They could not agree upon the policy
to be pursued. Finally it was determined to effect a compromise. On August
6th, a committee consisting of a number of Roman Catholic princes and



bishops held a meeting and drew up a document for that purpose. But the
conditions were such that they could not be accepted by the Lutherans.
Melanchthon, indeed, advised that the princes ask for the waiving of a few
points, and accept the balance. But the princes thought otherwise, and
replied to the proposal, that while they were disposed to maintain peace and
harmony, they could not and would not be untrue to God’s word.
Melanchthon rendered himself particularly obnoxious to many because he
was willing to restore jurisdiction to the Roman bishops. Theoretically, his
plan might have done; but practically, it would have had very evil
consequences. For if the bishops had regained their jurisdiction, they would
soon have put an end to the pure preaching of the Word of God.

Philip of Hesse was completely dissatisfied with the course which affairs
were taking. He left the diet in disgust on August 16th. He was opposed to
yielding anything whatever, and wrote to his counselors whom he left at the
diet: “I have read your report; but I cannot consent that such measures as
you mention, whether proposed by the papists or by the evangelical party,
shall be adopted by us. For they are measures which imply deception and
are consequently suited to the papists only. Abide by the directions which I
left with you. If the papists would permit in their countries the pure
preaching of the Gospel, allow the marriage of priests and monks, and
abolish prayers for the dead and the invocation of the saints, much for
charity’s sake might be conceded to them. The preaching of the Gospel
would, no doubt, by degrees reform the remaining abuses. But if the papists
want to keep on sitting in their devil’s roses and prohibit the pure preaching
of the Gospel, freedom of marriage and the administration of the Lord’s
Supper in accordance with Christ’s institution, then you must not recede
one hair’s breadth. The jurisdiction of the bishops is not to be allowed; for
they are unwilling to permit the preaching of the Gospel in their territories.
What a farce it would be, it they should appoint, as examiners of Christian
preachers, men who in doctrine and life are no better than a Caiphas, an
Annas or a Pilate! Show to the cities this my handwriting, and tell them to
be men, not women. Stop the play of that worldly-wise philosopher, that
timid Philip.”

The evangelical party agreed, however, once more to argue the points of
difference with their opponents. On August 15th, a committee, consisting of
two princes, two jurists, and three theologians from each side was formed,
and began its sittings the following day. The articles of the Augsburg



Confession were taken up one by one for consideration. In many of the
doctrinal articles the Roman Catholic theologians agreed with the
Lutherans, and in others of them they showed a disposition to find fault
rather with the wording than the substance. On a few of them , such as those
on Justification, Repentance and Good Works, they could not agree. But the
greatest difficulty was encountered in the articles on the abuses. No
agreement whatever could be reached on the denial of the cup to the laity,
celibacy and private masses. There were, all told, fourteen points on which
they were unable to unite.

When the larger commission had failed to effect an agreement, a smaller
one was formed on August 24th. This consisted of only six persons,
Melanchthon and Eck being the only theologians present. But This effort at
agreement also failed. Melanchthon had at last begun to see that making
concessions to people whose only concern was to shield the Roman
hierarchy and who had no desire to learn or obey the truth, could not
possibly do any good; and he consequently took a much bolder stand than
he had in the earlier discussions. But now, because of the contrast between
his conduct in the earlier and later stages of the negotiations, he was blamed
and upbraided by both sides. The Lutherans found fault with him on
account of the willingness he had displayed to yield so much for the sake of
peace; the Roman Catholics, on the other hand, accused him of insincerity
in his earlier conduct, because he took a so much bolder position toward the
end.

It would have been far better for Melanchthon’s peace of mind, as well
as for his credit with his contemporaries and posterity, if he had taken an
uncompromising: stand for the truth from the very beginning of the
negotiations. But while his conduct cannot be justified, it can, to a large
extent at least, be explained by his excessive desire for peace and his false
estimate of the character of his enemies. Perhaps he credited his adversaries
with the same openness to conviction, and the same desire to know and
obey the truth, which he himself possessed. But he should have known
better. His own past experience should have taught him that the men with
whom he was dealing were seeking only to uphold the papal system at all
hazards. Perhaps he did know better; but the imminent dangers which he
saw threatening the evangelical cause warped his judgment, so that he
attempted what even his own reason in calmer times would have told him
was altogether impossible.



With all his exalted gifts, Melanchthon was not equal to the difficult
position in which he found himself at the head of the Protestant party in
Augsburg. He lacked that determined and decisive character, that keen
insight into human nature, that clear perception of the unalterable hostility
and malevolent designs of his foes, which Luther possessed in so
remarkable a degree, and which, had Melanchthon possessed them, would
have enabled him to pursue a steadfast and consistent course, and to steer
clear of negotiations in which nothing could possibly be accomplished
except at a sacrifice of the Gospel. He should have recognized and boldly
faced the truth, that, dreadful as was the alternative, war would still be
preferable to any compromise which he might hope to effect with such
enemies. Luther knew his opponents better. He knew that they were too
shrewd to be satisfied with a concession of non-essentials and too strongly
attached to Rome to yield up any of her errors; that they would be satisfied
with nothing short of the suppression of Lutheranism; and that peace could
be secured only by a sacrifice of the truth.

It was Melanchthon’s misfortune not to recognize this, or if he did
recognize it, to permit his fears to get the better of his judgment.

Melanchthon opposed any kind of an agreement with the Zwinglians
who had come to Augsburg. The emperor hated them worse than he did the
Lutherans. The political tenets which they combined with their theology,
and their denial of the real presence in the Lord’s Supper, made them
particularly obnoxious to Charles V. When, therefore, the Strasburg
theologians Bucer and Capito sought an interview with Melanchthon, he
refused to meet them. He told them that he entertained no hostility toward
them, but that he could not convince himself of the truth of their doctrine,
nor assume the responsibility of burdening the princes with the odium
which its approval would cause them to incur. Consequently, the
Zwinglians were obliged to hand in their own separate Tetrapolitan
Confession.

After the negotiations of the smaller commission, mentioned above, had
proved fruitless, the emperor summoned the Lutheran princes before him
and declared to them, by the mouth of Count Frederick of the Palatinate,
that he was exceedingly displeased to see so small a minority obstinately
defend their own peculiar doctrines in the face of the whole world; that he
would indeed pray the pope to call a council; hut that he demanded of them
in the meanwhile, that they return to the faith of the Romish Church,



because it was proper that the minority should yield to the majority. The
princes protested against this demand, and declared that they would abide
by the Word of God. And on the same day, as an emphasis to this protest,
Melanchthon, with the assistance of the other theologians, drew up a paper
in which the Romish private mass was rejected in unequivocal terms. The
moderate Roman Catholic princes again endeavored to effect an agreement,
but accomplished nothing.

Finally, on September 22nd, the emperor summoned the Estates before
him to hear the decree of the diet. He said that the Lutherans had been
thoroughly confuted from the Four Gospels and other writings, and that he
would give them till April 15th, of the following year to decide whether, in
the articles still disputed” they would unite with him and the pope or not.
During this period of grace they should not publish or sell anything new in
matters of faith, should draw no one over to their side, and should join him
in suppressing the Sacramentarians and Anabaptists.

Thereupon Chancellor Brueck arose in behalf of the Lutherans, and
declared that they did not by any means consider themselves confuted by
the paper which had been prepared by their opponents; and that they desired
to submit another document in defense of the Augsburg Confession. But the
emperor would not permit them to do so. This other document to which
Brueck referred was the first sketch of Melanchthon’s “Apology of the
Augsburg Confession.” Melanchthon had for some time been in
consultation with the other theologians, and finally, between September
12th and 20th, he had prepared this work. But as he had nothing but
Camerarius’ notes, taken during the reading of the Confutation, to serve for
his guidance in writing the first sketch of the Apology, he afterwards, from
November 1530 to April 1531, having meanwhile obtained a copy of the
Confutation, rewrote the entire work. It was composed in Latin, and was
afterwards translated into German by Justus Jonas. It was adopted as one of
the confessional symbols of the Lutheran Church, and it is, perhaps, the
most thorough and learned of them all. The ability with which it is executed
may be judged from the fact that, at a later time, in reply to a fierce assault
of the Jesuits, the Apology without note or comment was reprinted as an
ample refutation of all their charges.



Justus JoNAs.

¢ Justas Jonas.

After the emperor had refused to receive the Apology of Melanchthon,
the religious negotiations of the diet were, of course, at an end.
Consequently, on the following day, September 23rd, the elector, with
Melanchthon and the other theologians, departed from Augsburg, leaving a
few of the Saxon counselors behind to hear the general final decree of the



diet. The travelers proceeded through Nuremberg to Coburg, where Luther
was anxiously awaiting them.

Luther had foreseen the outcome of the diet, and had written to his
friends shortly before they left Augsburg: “More has been accomplished,
after all, than we dared hoped for. You have rendered to Caesar the things
which are Caesar’s and unto God the things which are God’s. To the
emperor you have rendered full obedience by appearing at the diet at the
cost of so much money, labor and trouble; but to God the special offering of
the Confession, which shall penetrate into all the courts of kings and
princes, shall rule in the midst of its enemies, and shall proclaim its sound
to all the world, so that he who will not believe it is left without excuse.
May Christ confess us as you have confessed him, and glorify those who
glorify him. Amen.” To Melanchthon himself Luther had written: “Ye have
worthily accomplished God’s holy work, as becometh saints. Rejoice in the
Lord and be joyful, ye righteous. Ye have suffered long enough in the
world. Look up now and lift up your heads; for your redemption draweth
nigh. I will pronounce you holy, as true members of Christ. And what other
praise would ye seek?”

On the way to Wittenberg, Melanchthon was continually meditating
upon his Apology. He wrote upon it even while he was eating his meals.
Luther once snatched the pen from his hands, saying: “We can serve God
not only by work but also by rest.” After an absence of nearly seven
months, Melanchthon beheld once more his beloved Wittenberg, rejoined
his family circle, re-entered his lecture-hall, and sat down again at his own
desk. One of his first occupations was to publish the Augsburg Confession.

On November 19th, the final decree of the diet was published. It
condemned all the doctrines of the Lutherans which conflicted with Romish
teaching and practice; and commanded that all innovations which had been
introduced should be abolished, and all things restored to their ancient state.
No Protestant hand signed this decree.



